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SOME REMARKS 
ON A 
PAMPHLET, 
INTITULED 


A LETTER, Oe. 


DEAR FRIEND, 


TT HAVE lately had the Sight of an Anonymous Pam- 
1 pblet, printed, I ſuppoſe, in Briſtol, dated Feb. 10, 
1747-8. By the Peruſal of which, I imagine the 
Author to be a Sect-Maſter, or Principal Leader of a Peo- 
le, whom he has brought very much to depend upon his 
octrine and Government; but ſeems highly diſpleaſed, 
when one of his Followers, who, in ſearching after 
Truth, diſcovered a Diſſatisfaction of Mind with his 
Doctrine and Opinions, and ſo left him, to join with the 
People called AK ERS, whoſe Principles he found 
more conſiſtent with the Truth, as it is in Jesus; and 
on this Change of Judgment, wrote him a private Letter ; 
to which if he had written but a private Anſwer, in an 
affectionate Manner, no other Perſon might have found 
himſelf concerned to have interfered betwixt them ; but 
as he has thought fit to publiſh his Remarks jn Print, and 
therein to charge the ſaid People with Errors in Principle 
and Practice, it became the Buſineſs of any Member of 
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that Society, to give him any Satisfaction poſſible (if that 
be what he aims at); but if he wants none, and is re- 
ſolved to act the Part of an Adverſary, then to endeavour 
to prevent well- intending and ſincere Minds from being 
deceived by him, and prevented from a Search after Truth. 

For this Reaſon I have ſent thee the following Remarks 
on the ſaid Pamphlet, to make what Uſe thereof thou 
mayſt ſee meet. 

Page 3, he tells the Letter Writer, «“ That he does 
« by no Means intend to deny that many QUAKERS 
cc br termed) are real Chriſtians; Men who have the 
Mind that was in CHRIST; with ſome of whom he 
« thinks it a Bleſſing to converſe, &c.” To which give 
me leave to obſerve, that it does not ſeem worth his 
while to reclaim, or draw back to himſelf, a Quondam 
Member of his Society (whom he owns in Page 15. to 
have an honeſt Heart, but a weak Head) from a People, 
ſome of whom, notwithſtanding their Difference from him 
in Opinion, and holding Tenets, which (for want of his 
being thoroughly acquainted with them) he may ſuppoſe 
erroneous; are nevertheleſs ſuch ſubſtantial and real 
Chriſtians, as to have the Mind that was in CHRIST; 
for whoever attains to that, cannot be rendered more com- 
plete, by conforming to any outward Ceremonies of Re- 
ligion whatſoever, 

In Page 4, he ſeems not to underſtand Robert Barclay's 
Words, That Revelations are not to be ſubjected to the Ex- 
amination of the Scriptures as a Touchſtone, For ſuppoſe it 
was revealed to me, that I ought to go and viſit a ſick 
Perſon, and admoniſh or comfort him in his Diſtreſs ; or 
to reprove an obſtinate Sinner ; how ſhall I know by the 
Scriptures, when will be a proper Time to pay him that 
Viſit, or when his Mind will be beſt diſpoſed to receive 
Advice or Reproof, to his Benefit, and to my Comfort? 
Whatever this Author may think of the Difference of 
Times and Seaſons, the true Wuaker knows a very great 
one, both in Relation to private and public Duties; for 
though the LorD is ever near to his People, yet he is 
ſometimes as it were behind the Curtain, and doth 70 : 
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cauſe his Face to ſhine upon them; and as the Mraelites 
were forbid to journey, when the Cloud was over the Taber- 
nacle; ſo it is with all, whoſe Light is the LAMB, and 
whoſe Leader is the LORD. 

In the ſame Page, he complains of a great Impropriety 
of Expreſſion in K Barclays ſaying, That the 2 
are not the principal Ground of Truth and Knowledge, nor 
the adequate primary Rule of Faith and Manners ; but the 
Spirit is the firſt and principal Leader. | 

The latter he acknowledges ; but, in Relation to the 
Scriptures, is guilty of greater Impropriety of Speech, in 
aſſerting, "That the Spirit is no Rule. at all; but that the 
Scriptures are the Rule whereby the Spirit leads into all 
Truth, Whereas, if the Spirit leads only by the Scriptures, 
then the Heathen, and ſuch as have not the Scriptures, 
have not the Benefit of the Leadings of the Spirit. Too 
many in Popi/h Countries have been, and are, deprived of 
the Uſe of the Scriptures ; and ſome have been ſhut up in 
Priſons, and even ſuffered Martyrdom for their Religion, 
though they had not the Scriptures in their own | Pn 
guage, and perhaps knew but very little of them ; yet, by 
the L ht of the Lo RD ſhining into their Hearts, their 
Underſaratings wern opened, to ſee the Error of the 
Doctrine of the Church of Nome, and to teſtify againſt 
it, with the Loſs of their Lives *. : 

In 


What better Foundation could any Man lay, in order to 
a righteous Life, than a Light in ourſelves, that ſhines conti- 
. * maniteſting every unrighteous Action? A Guide, that 
truly followed, will lead unto = ; from whom, by unrighte- 
ous living, all Men depart. This Paul experienced, and his 
Experience made him an able Miniſter, capable of preaching 
without Book or Study, and confidently to affirm unto the Ga- 
latians, That their Way to a righteous Life was, to“ Walk in 
* the Spirit,” or keep to this Guide; this true Light, which 
never conſented to any unrighteous Action. To this many of 
the Heathens turned, taking it for their Guide, and _ ing 

therein 
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In Page 5, he aſſerts a wide Difference between 9 
?/m and Chriſtianity, in Reſpect to R. Barclays Words; 
viz. That by the ſpiritual Birth we are ſanctiſied, and ſo 
Juſtified.— This he calls a flat Fuſtification by Mors: And 
fays, the Chriſtian Doctrine is, That we are juſtified by 
Faith; and ſo cites the Words of the Apoſtle Paul, as 
contained in Ram. iv. viz. That unto him that worketh not, 
but believeth on him that juſtifieth the Ungodly, his Faith is 
counted to bim for Righteouſneſs. But whoever would 


therein as a ſure Foundation; which was true Faith in Him 
who was given for a Light to the Gentiles, and one in Nature 


with the Faith of Abraham. Thus 5 came to be con- 


vinced, that after they were turned unto the LoR D, they had 
a Race to run. They did not content themſelves, as too many 
of us do, with a Chriſtian Name; but following THIS LEA“ 
DER, they walked in Newneſs of Life, ſoberly, righteouſly, 
and godly : Which Paul commended, telling the Galatians, that 
they “ Run well.” And we ſhould run well alſo, if we run 
the like Race; growing from Day to Day more juſt, more up- 
night, more honeſt, more faithful, and more circumſpect; 
which cannot be expected until we take their Guide for our 
Leader. But the Churches of Galatia being at that Time (as 
Paul called them) Little Children,” a People of ſmall 
Growth in the Knowledge of the Myſtery of Godlineſs, were 
by ſome (whom Paul withed cut off) perſuaded, as many now 
are, that an upright, ſober, godly Life, and blameleſs Con- 
verſation, was not enough — but they muſt be alſo in the Exer- 
ciſe of ſome outward Worſhip ; and the Jews Religion carry- 
ing the greateſt Shew of Godlineſs, they were perſuaded to imi- 
tate their Cuſtoms and Obſervations, If CHRIS be the Way, 
it Walking by the Spirit be the Means by which we muſt 
mortify Sin, and come to a righteous Life ; whoſoever goeth 
from this Way, whoſoever ſlighteth this Means, hath no more 
Benefit by CHRIST, than a Traveller that forſaketh his Guide 
hath from his Guide, in order to a righteous godly Life. As 
CHRIST is a quickening Spirit, it muſt be by following him 
in his ſpiritual Manifeſtations that a righteous Life is recovered 
nothing leſs can change our Natures, and make us new Crea- 
tures. — Turford's Grounds of a Holy Life, Page 6, 7, 8, 9: 
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learn the Doctrine of Chriſtianity from the Apoſtle's 
Writings, muſt take the whole together, and not ſuppoſe 
one ſingle Verſe to contain an Explanation of the whole. 
We ought to conſider that whole Chapter ; for in the pre- 
ceding Verſe, Paul ſaith, Now to him that worketh, is the 
Reward not reckoned of Grace, but of Debt. The Faith he 
pleads for here is in Oppoſition to the Works of the Crea- 
ture, excluſive of Grace, as appears from the Words of 
David, cited by him thus, Ver. 6, 7. Bleſſed are they whoſe 
Iniguities are forgiven, and whoſe Sins are covered : Bleſſed 
is the Man to whom the LoR D will not impute Sin. From 
whence it is clear, that he only is juſtihed that worketh 
not (by his own Power and Strength), but believeth on 
him that juſtifieth the e or maketh the Ungodly 
juſt and righteous; by giving Grace, and offering Divine 
Help to them, to bring them out of Sin, into a State of 
Reconciliation, wherein their Iniquities are forgiven, and 
Sins covered, and ſo juſtified, as 15 believe in and re- 
ceive his Spirit and Power into their Hearts, by which this 
Change is wrought. So then it is not of him that willeth, nor 
8 him that runneth (in his own Will and Time) but of 
OD that ſheweth Mercy, Rom. ix. 16. For while Men 
are in the actual Commiſſion of Sin, and are refuſing the 
Offers of Gop's Love, and doing Deſpite to the Spirit of 
Grace, they cannot be juſtified ; for David ſaith, The 
LoRkDp trieth the Righteous ; but the IVicked, and him that 
loveth Violence, his Soul bateth, Pal. xi. 5. The Corin- 
thians were once, doubtleſs, very wicked ; but they were 
waſhed and ſanctified; and in that State juſtified ; ſee 
I Cor. vi. 11. From whence it is very evident, that juſ- 
tification does not go before ſanctification, nor is experi- 
enced by wicked Men, until, by the abundant Grace and 
Mercy of GoD, he is pleaſed to ſanctify them, by lead- 
ing them to Repentance, and then forgiving them their 
Sins; and ſo bringing them into Amendment of Life, to 
ſhew forth their Faith by their Works, and ſuch Works on- 
iy as are brought forth by the Operation of the Grace or 
pirit of GoD. Thus, when the Tree is made good, the 
Fruit will be good alſo, For a good Tree cannot bring forth 
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evil Fruit, neither cun à corrupt Tree bring forth good Fruit, 
Matt. vii. 18. 

In the ſame 5th Page, he ſuppoſes R. Barclay under- 
ſtood not the Meaning of the Word Juſtification, He 
would tHen have done well to have told his Reader the 
Meaning of it, before he left the Subject, if he himſelf 
had underſtood it better ; but that he warily avoids. 

In the 6th Page, he diſſents from R. Barclay, who ſays, 
That by the Light of GoD in the Heart, every true Mini- 
er is ordained, prepared, and ſupplied in the Work of the 
Miniſtry ; and only acknowledges, that every true Mini- 
ſter is by the Light of GoD prepared and ſupplied in the 
Wark of the Miniſtry; adding, that the Apoſtles them- 
ſelves ordained them by laying on of Hands. 

He might alſo have told his Readers, That by the ſame 
Power and Authority they raiſed the Dead, healed the 
Sick, and wrought many Miracles; which no Perſon in 
this Age will pretend any Authority for. And by what 
Authority any one, how great ſoever, ſhould even dare to 
imitate any of theſe Things, without the leaſt Shadow of 
a Command for them in Scripture, and without the ſame 
Authority the Apoſtles had, remains on him to ſhew. Be- 
fides, it appears to me to be very ſcandalous and apiſh, for 
a Perſon to lay his Hands on another, and ſay, Receive 
the Holy Ghst ! when neither of them believes it poſſible 
to be ſo conveyed, nor ſcarce thinks it neceſſary in the 
Performance of the Miniſterial Function; nor do any, 
who uſe that Ceremony, pretend to miniſter from the Abi- 
lity that Go p giveth ; but after the Impoſition of Hands, 
being firſt qualified with human Learning, they obtain 
Authority from Men to preach ; and ſo become Miniſters 
of the Letter, and not of the Spirit: And too many of 
them are ſo far from being ſerious, much leſs religious, 
that their Wanverſation and Conduct is ſcandalous, and a 
Reproach to the Chriſtian Religion. A certain Proof that 
they received not the Hoh Gho/t from the Laying on of 
Hands ; nor believed in the inward Manifeſtation of it in 
their own Hearts, as a Light that ſhines in a dark Place, to 
diſcover Evil, and redeem from it, And 1 dare * 
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that if this Author (whether he be a Prieſt or Teacher) 
was ſo ordained by Man, and in the Will of Man, and 
never experienced a real and inward Call from Gon, 
by the Manifeſtation of his Grace and Spirit in his own. 
Heart, he never received a real Commiſſion to preach, to 
the Edification of the People, nor to the Glory of Gop ; 
but if he has ſuch a Commiſſion, he muſt own it to pro- 
ceed from an Union from the Holy One, and not from ſuch 
Ordination. > 

In the ſame 6th Page, he quotes R. Barclay, ſaying, 
They who have this Light of Go D, ought to preach the Goſ- 
pel, though without human Conimiſfion or Literature, On the 
other Hand, they who have it not, are not true Miniſters of 
the Goſpel. Bs 0 

To this his Anſwer is, I cannot quite agree with you in 
this. But it is a difficult Point. I think, and let think. 
How this ſhould be a difficult Point to fo learned a Man 
as he would be thought to be, in Page 14. I cannot con- 
ceive; for true Miniſtry is ſtill the ſame in every Age; 
and if fo, he that —— let him do it in the Ability 
that GOD giveth; and not from human Learning, nor 
human Appointment. 

In the ſame 6th Page, and 7th, in relation to J/omen's 
Preaching, he runs with the common Stream, and falls in- 
to the common Error, that Prieſtcraft and human Ordi- 
nation have led many into - who are willing to keep the 
Miniſtry to themſebves, for filthy Lucre's ſake ; for, as the 
old Adage has it, None are ſo blind as they who will not ſee. 
Otherwiſe, it is very evident by the Text, that thoſe Co- 
rinthian Women were not exerciſed in Preaching or Pray- 
ing, but wanted Information, and were Interrupters of 
the publick Service, and were therefore to keep Silence in the 
Churches ; and if they would learn any thing, were to aſk 
their HHufoands at home. How evident ſoever this appears 
to him to be underſtood ar ſpoken of Women in general, 
it doth not appear ſo to many others; and his bare Opi- 
nion is no Proof of it: He muſt confeſs, that Male and 
Female are all one in CHRIS JESUS; and J hope he 
will not deny, but that Go p, in his Mercy, has given a 
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evil Fruit, neither can à corrupt Tree bring forth good Fruit, 
Matt. vii. 18. | 

In the ſame 5th Page, he ſuppoſes R. Barclay under- 
ſtood not the Meaning of the Word Juſtification. He 
would then have done well to have told his Reader the 
Meaning of it, before he left the Subject, if he himſelf 
had underſtood it better; but that he warily avoids. | 

In the 6th Page, he diſſents from R. Barclay, who ſays, 
That by the Light of GoD in the Heart, every true Mini- 
fler is ordained, prepared, and ſupplied in the Mort of the 
Miniſtry ; and only acknowledges, that every true Mini- 
ſter is by the Light of GoD prepared and ſupplied in the 
Wirk of the Miniſtry; adding, that the Apoſtles them- 
ſelves ordained them by laying on of Hands. 

He might alſo have told his Readers, That by the ſame 
Power and Authority they raiſed the Dead, healed the 
Sick, and wrought many Miracles; which no Perſon in 
this Age will pretend any Authority for. And by what 
Authority any one, how great ſoever, ſhould even dare to 
imitate any of theſe Things, without the leaſt Shadow of 
a Command for them in Scripture, and without the ſame 
Authority the Apoſtles had, remains on him to ſhew. Be- 
ſides, it appears to me to be very ſcandalous and apiſh, for 
a Perſon to lay his Hands on another, and ſay, Receive 
the Holy Ghſt“ when neither of them believes it poſſible 
to be ſo conveyed, nor ſcarce thinks it neceſſary in the 
Performance of the Minifterial Function ; nor do any, 
who uſe that Ceremony, pretend to miniſter from the Abi- 
lity that Go p giveth ; but after the Impoſition of Hands, 
being firſt qualified with human Learning, they obtain 
Authority from Men to preach ; and ſo become Miniſters 
of the Letter, and not of the Spirit: And too many of 
them are ſo far from being ſerious, much leſs religious, 
that their Wwnverſation and Conduct is ſcandalous, and a 
Reproach to the Chriſtian Religion. A certain Proof that 
they received not the Hzly Ghoſt from the Laying on of 
Hands; nor believed in the inward Manifeſtation of it in 
their own Hearts, as a Light that ſhines in a dark Place, to 
diſcover Evil, and redeem from it, And 1 dare 2 
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that if this Author (whether he be a Prieſt or Teacher) 
was ſo ordained by Man, and in the Will of Man, and 
never experienced a real and inward Call from Gon, 
by the Manifeſtation of his Grace and Spirit in his own 
ig, he never received a real Commiſſion to preach, to 
the Edification of the People, nor to the Glory of Gop; 
but if he has ſuch a Commiſion, he muſt own it to pro- 
ceed from an Unttion from the Holy One, and not from ſuch 
Ordination. 

In the ſame 6th Page, he quotes R. Barclay, ſaying, 
They who have this Light of GOD, ' ought to preach the Goſ- 
pel, though without human Conimiſfion or Literature, On the 
other Hand, they who have it not, are not true Miniſters of 
the Goſpel. 

To this his Anſwer is, I cannot quite agree with you in 
this. But it is a difficult Point. I think, and let think. 

How this ſhould be a difficult Point to fo learned a Man 
as he would be thought to be, in Page 14. I cannot con- 
ceive; for true Miniſtry is ſtill the ſame in every Age; 
and if ſo, he that miniſters, let him do it in the Ability 
that GoD giveth; and not from human Learning, nor 
human Appointment. 

In the ſame 6th Page, and 7th, in relation to Vomen's 
Preaching, he runs with the common Stream, and falls in- 


| to the common Error, that Prieſtcraft and human Ordi- 


nation have led many into—who are willing to keep the 
Miniſtry to themſelves, for filthy Lucre's ſake ; for, as the 
old Adage has it, None are ſo blind as they wha will not ſee. 
Otherwiſe, it is very evident by the Text, that thoſe Co- 
rinthian Women were not exerciſed in Preaching or Pray- 
ing, but wanted Information, and were Interrupters of 
the publick Service, and were therefore to keep Silence in the 
Uburches ; and if they would learn any thing, were to aſk 
their Huſbands at home. How evident ſoever this appears 
to him to be underſtood ar ſpoken of Women in general, 
it doth not appear ſo to many others; and his bare Opi- 
nion is no Proof of it: He muſt confeſs, that Male and 
Female are all one in CHRIST JESUS; and J hope he 
will not deny, but that Gop, in his Mercy, has given a 
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Meaſure of -his Grace to the Females, -as well as to the 
Males ; and if ſo, who dare limit the Operation thereof, 
and aſſert, that it may lead Men, but not Women, to 
pray, preach, exhort, admoniſh, or reprove their Fellow- 
Creatures, or adminiſter Comfort to the Diſtreſſed ? I 
ſhall, for my own Part, declare, that I have frequently 
been Witneſs of the Prevalency and good Effect of the 
Miniſtry of divers Women, as well as Men, who have 
given the utmoſt Proof of their Miniſtry being from 
Above, by the powerful Effect and Energy of their Gifts ; 
which have led them, where they have been wholly Stran- 
gers, and unacquainted with the States or Conditions of 
the Hearers, to point out clearly the inward Condition of 
ſome Perſon or Perſons preſent, and to give ſuitable Ad- 
vice, Reproof, or conſolatory Relief, according to ſuch 
Condition ; and theſe we call Proofs of a Goſpel Mini- 
ſtry; which human Learning, or the Ordination of Man, 
can never qualify Men or Women for, and which the 
formal, dead and infipid Miniſter of the Letter has no 
Part or Lot in. | 

In Page 7 and 8, in reſpect to Hr ſhip, he does indeed 
confeſs, That all true Worſhip to Go o is offered in the in- 
ward and immediate Moving of his own Spirit; but fears 
the Letter- Writer don't underſtand what being moved by the 
Spirit means; and I am fully convinced, if it be fo, it is 
not in the Power of this Author to inform him; for he 
ſays, Go p moves Man according to r F n him by 
his Underſtanding — By his Affection — By Lignt — By Heat 
— By Conviction — full as often as by Deſire. And then 
fays, You are as really moved by the Spirit, when he convinces 
yeu you ought to feed him that is hungry, as when he grues you 
ever ſo flrong an Impulſe, Deſire, or Inclination ſo ta do. — 
A very uncommon Diſtinction of that which cannot be 
diſtinguiſhed ! For if the Spirit move my Underſtanding 
and Affections, and give me Light, Heat, and Convic- 
tion, and thereby convinces me of my Duty; if theſe 
Operations be not with Impulſe, what Senſation can I 
have of them? If the Spirit“ gives me Light, I muſt be 
ſenſible of it; and if Heat, I muſt feel the Warmth ; . 
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if f am convicted, or ſelf- condemned, I muſt Know it, 
and of and for what alſo I am ſo convicted. In like man- 
ner (faith he, Page 8.) you are really moved by the Spirit to 
pray, whether it be in public or private, when you have a 
Conviction it is the Mill r Go p you ſhould. But how ſhall 
I be convicted that it is the Will of Gop I ſhould pray 
to him, unleſs I feel an Impulſe from the Holy Spirit ? 
Which bows my Spirit into deep Reverence, and brin 
me into a Senſe of the Want that I am in of Divine Help, 
and raiſes me into an Admiration of the Goodneſs and 
Mercy of Gop, as well as- his Almightineſs and Will- 
ingneſs to aſſiſt me, a frail Creature? Is not this a Divine 
Impulſe ? —But if by having a Conviction, he means on- 
ly being convinced, and firmly perſuaded in our own 
Minds, that it is the Will of Gon we ſhould pray to 
him, this is not a ſufficient Inducement to Prayer ; for, 


faith the Apoſtle, the Spirit alſo helpeth our Infirmities; 


for we know not what to pray for as we ought, but as the 


Spirit itſelf maketh Interceſſiun, Rom. viii. 26. 

It is one thing to be convinced we ought to pray, and 
another thing to experience the Spirit helping our Infir- 
mities, &c. 

"Tis true, they who plead as this Author does, don't 
ſeem to want the Help of the Spirit, nor the Waiting for 
it; they have learnt their Prayer by Rote, and are never 
at a Loſs.— 

In Page 8, he ſeems offended at what he calls the main 
Propoſition cod R. Barclay), viz. All Worſhip which Man 

is own Will, and at his own Appointment : On 

which his Obſervations are needleſs ; for we never denied 
but a true Goſpel Miniſter might appoint Meetings ; as 
it is not in his own Will, but in Conformity to the Will 
of Gop, when ſuch Appointments are made by the Di- 
vine Impulſe and Leading of the Spirit. This is what we 
have been in the Practice of. The latter Part of that 
Propoſition he calls, an amazing Sentence; viz. All Praiſes, 
Prayers, and Preachings, which Man can begin and end at bis 
on Pleaſure ; do, or leave undone, as himſelf ſees meet, are 
Buper/titions, Will-wor ſhip, and abominable 1dclatry, in the 
B 2 Sight 


INES) 
Sight of GoD. In his Reaſoning on theſe Expreſſions, he 
alſo zs too haſty a great deal—for whenſoever any Perſon, 
who 1s wholly unacquainted with the Leadings of the 
Spirit (though qualified with human Learning, and or- 
dained by Man, to preach, pray, &c.) compoſes a Ser- 
mon in his Cloſet, or picks it out of the Writings of 
other Men, which he preaches, or rather reads (for it 
does not deſerve the Name of Preaching) when and where 
he pleaſes; can ſuch Preaching, or appointed Times, be 
called any thing leſs than Superſtition, Will-worſbip, and 
abominable Idolatry? And may not this juſt Reproof be 
truly applied to him, and all ſuch, ho hath required this 
at your Hands to tread my Courts? Iſa. i. 3 unto the 
Iicked, GoD faith, Mat haft thou to ds to declare my Sta- 
87 5 or that thou ſhouldſ! take my Covenant in thy Mouth ? 
ſal. I. 16. 

I ſhall therefore, for my Part, take it for granted (with- 
out being too haſty) that in all Preachings, which a Man 
begins or ends at his Pleaſure, he is not moved by the Spirit. 
But then I conſider Man as acting in his own Will, as in 
the above Circumſtances, and not as acting by a Divine 
Influence; of which, I fear, we have too many Inſtances 
in this Nation, among Men of high Pretences. 

As for proving this — Loud which he requires, if it 
can be done, in Page 9, That every Man who preaches 
or prays at an appointed Time, preaches or prays in his own 
Will, and not by the Spirit—lt is no Part of our Princi- 
ples nor Practice; and therefore requires no Proof; but 
ſeems calculated to ſerve a Turn, and deceive the Sim- 

le. 
n In the ſame Page, he ſeems to triumph over R. Barclay, 
for ſaying, However it might pleaſe Go p, who winked at 
the Times of Ignorance, to raije ſome Breathings, and anſwer 
them. In which he ought to conſider, That in the Apo- 
ſtaſy that overſpread Chriſtendom, and yet prevails in Popi/þ 
Countries (where we Prote/tants believe their Worſhip to 
be ſuperſtitious Will-worſhip and Idolatry) there were 
doubtleſs (and yet are) ſome, who, through the Influence 


of their Guides, ſubmitted to their Way of Worſhip, and 
| thought 
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thought it right too; and yet, as they were fincere, their 
inward Cries, or Breathings of Soul, were heard with 
Acceptance by the LoRD. But Woe to ſuch Leaders of 
the People who cauſe them to err! That pant after the 0 
A the Earth on the Head of the Poor, and turn aſide the 
Vay of the Meek, Amos il. 7. p 

In the ſame Page, he imagines he diſcovers R. Barclay 
contradicting himſelf, in acknowledging, That Praying 
and Preaching at ſet Times may yet proceed from the Spirit. 
This, as before obſerved, we never denied; and his draw- 
ing ſuch a Concluſion from R. Barclay's Writings, was 
owing to his own Perverſion, or Miſtake ; from whence he 
very falſly and unjuſtly returns the Charge of Superſtition 
on the Letter-Writer; which he could not do on R. Bar- 


clay's Principles; for neither he, nor the People called 


Duakers, ever laid more Streſs on indifferent Circum- 
{tances, than on Faith and the Love of God ; but believed, 
where thoſe prevail in the Souls of Men, who are rege- 
nerated and redeemed from Evil, that they produce ac 2 
complete Reformation, as deſcends into every minute 
Branch of their Duty towards Go p and Man. 

In Page 10, he diſcovers himſelf a total Stranger to Re- 
tirement of Mind in publick Aſſemblies; or to an inward 
Contemplation of Soul before the Lo RD, previous to pub- 
lic Adts of Devotion, as a neceſſary Preparative to accepta- 
ble Worſhip; and in relation to ſitting together in S1- 
LENCE, ſays, This is Will-worſhip, if there be any ſuch 
thing under Heaven ; for there 1s neither Command nor Ex- 
ample for it in Scripture, And then pretends to tranſcribe 
ſome of the Texts brought by * R. Barclay in favour of 
it; but out of the Firſt, viz. P/al, xxvii. 14. he has left 

_ theſe 
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* That „ to wait upon God, and to watch before him,” is 

a Duty incumbent upon all, I ſuppoſe none will deny ; and 
that this alſo is a Part of Worſhip,” will not be called in 
Queſtion : Since there is ſcarce any other ſo frequently com- 
manded in the Holy Scriptures, as may appear from 2/alm 
66 XXVII. 
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theſe Words [ Wait, I ſay, on the LES. and Part of 
ſome other Verſes: Whereupon he ſays, By THESE on 
may judge of the REST : But how amazing is this, &c.— 
And amazing indeed it is, if he has read over ALI theſe 
Scriptures referred to, that he is not convinced of the Nez 
ceflity of << Waiting upon the LoRD, and being con- 
cc tinually in a watchful State.” | 

Could he have produced one ſingle Scripture againſt the 
Practice of filent Waiting upon Go p, it would have been 
ſomething to his Purpoſe. And how he can call Silence 
Will-worſhip, I know not; for there can be no Will- 
worſhip where Men and Women are brought into the Si- 
fence of all Fl:ſh. But he that ruſhes into Acts of Devo- 
tion, or reads or ſays over a formal dead Prayer of Sermon, 
without waiting to feel the Renewings of the quickening 
Spirit, to raiſe fervent Cries in his Soul to Gop for Help 
and Preſervation, &c. performs Will-worſhip in the true 
venſe of the Word. And if no more Scripture could be 
brought for it than the Rechabites could bring for their ad- 
hering to the Injunction of their Father Jenadab, as their 
Conduct therein was highly acceptable to Go, and as 
the true Drakers find that they are owned of Go p, by the 
deſcending of his conſolating Love and Peace into their 
Souls, it is ſufficient Inducement to them to continue in 


& xxvii. 14. and xxxvii. 7. 34.— Prov. XX. 22.—1/a. xxx. 
« 18, — Hojea xii. 6.— Zach. iii. 8. — Matt. xxiv. 42. and 
„ XXV. 13, and xxvi. 41.—Mark xiii. 33. and xxxv. 37.— 
« Luke xxi. 36.— Acts i. 4. and xx. 31.—1 Cor. xvi. 13.— 
& Col, iv. 2.—1 Theſ. v. 6.—2 Tim. iv. 5.— I Pet. iv. 7.“ — 
Alſo this Duty is often recommended with very great and pre- 
cious Promiſes, as P/alm xxv. 3. xxxvii. 9. and xcvi. 6.— 
Laa. xlii. 23.— Lan. iii. 25. LE They that wait upon the 
*« Logrp, ſhall renew their Strength, Sc. Iſa. xl. 31.” — 
Now, how is this © waiting upon Gop, or watching before 
him,“ but by this Silence, of which we have ſpoken ? 
Which, as it is in itſelf a great and principal Duty, ſo it ne- 
ceilarily in order both of Nature and Time precedeth all other. 
Barclay's Apolog y, Page 361. 
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that Practice; though the Service and Benefit thereof be 
hid from the Wiſe and Learned of this World, who put 
Light for Darkneſs, and Darkneſs for Light, and call 


| Good Evil, and Evil Good; and yet pretend the Scrip- 


ture to be their Rule, while they are in the Uſe of Bells, 
Organs, Surplices,, ſprinkling of Infants, &c. croſſing 
their Foreheads (the Mark of the Beaſt, ſee Rev. xiii. 
11. and 16.) uſing the Ring in Marriage, and therein 
their vain Expreſſion [ Vith my Body I thee Morſpip] and 
ſinging Pſalms in public Worſhip; with many other things 
practiſed in Colleges, &c. for which there is neither Com- 
mand, Precept, nor Example in all the Scriptures ; nor 
any Authority, but what was derived from the apoſtatized 
Church of Rome. 

In Page 11, notwithſtanding his criticiſing on R. Bar- 
clay's Words in relation to Baptiſm, he is obliged by the 
Prevalency of "I ruth to own, That CHRIST's Baptiſm 
was not the Baptiſm of John; nor John's Baptiſm the Bap- 
tiſmof CHRIST. Which is m_—_ That they are ws 
diſtinct Baptiſms. And it is very plain to me, by the 
Words of John, concerning CHRIST, viz. He muſt in- 
creaſe ; but I muſt decreaſe, John iii. 30. that John's Diſ- 
penſation of Water-Baptiſm was to terminate at the Com- 
mencement of Car1s.T's Baptiſm and ſpiritual Diſpenſa- 
tion: And it is evident that the Apoſtle Paul underſtood 
it ſo, when he aſſerted, That there is One LoRD, One 
Faith, and One Baptiſm, Epheſ. iv. 5. And this was 
agreeable to his Conduct in thanking GoD that he had 
laptixed ſo few (ſee 1 Cor. i. 14.) and declaring, That 
CHRIST /ent him not to baptize, but to preach the Goſpel, 
Ver. 16. Which, if Water-Baptiſm was to have been 
continued, he would doubtleſs have been i more 
in promoting the Practice of, than he was. Io which 
let me add, that if this Author believes, That Matt. 
xxviii. 19, 20. contains a Command for Water-Baptiſm 
(though not mentioned there) through all Ages; he muſt 
{uppoſe the Command for Anointing the Sick with Oil to be 
of the ſame Extent ; for which the Apoſtle James (who 
doubtleſs had the Mind of CHRIST) gave a ng 
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And for the ſame Reaſon that this Author, and all other 
Proteſtants in this Age, diſpenſe with the Non-obſervance 
of that Command as temporary ; I hope he will admit the 
People called Puakers to diſpenſe with what he calls a 
Command for Water-Baptiſm. 
HBeſides if he, and the reſt of the Members of the 
Church of England, who pretend to believe ſuch a Com- 
mand obligatory on them, can acquit themſelves of it, 
and not baptize any, but ſubſtitute Sprintling, without 
any Command for it in Scripture; I hope he will not be 
too ſevere upon us, nor indeed blame us at all, for adher- 
ing to the ſpiritual Baptiſm, and diſuſing the Fater-Bap- 
tiſin wholly, ſince there is but One, as aforeſaid ; and fo 
the Church of England (as appears by her Practice) under- 
ſtands it. For as ſhe uſes but One (or pretends to it, 
without ufing it at all) it is but too evident her Members 
content themſelves with it, without endeavouring to at- 
tain to the Other; or even recommending Mankind to 
— after the Experience of it: And it is obvious, that 

ultitudes of People are ſo deceived thereby, that they 
are taught to believe, "They are thereby made Members of 
CnRrisT, Children of GOD, and Inheritors of his King- 
dom. Nay it further appears, by the Liturgy of that 
Church, that the Ceremony of Sprintling is called and 
accounted Regeneration. — A notorious Proof of the perni- 
cious and hurtful Conſequence of continuing an Outward 
and viſible Sign, and neglecting the Inward and ſpiritual 
Grace. For what horrid Murders, Thefts, Adulteries, 
Prophaneneſs, and all manner of Wickedneſs, are com- 
mitted by ſome of theſe pretended Children of GOD? 

In Page 12 (relating to Breaking of Bread, &c. in Re- 
membrance of CHRIST) he allows, That Believers par- 
take of the Body and Blood of CHRIST in a ſpiritual Man- 
ner: For he could not avoid that Conceſſion, becauſe it is 
impoſſible to be partaken of Outwardly and Literally. 
And then ſays, Al! this will never prove that we need not do 
tobat CHRIST has expreſly commanded to be done. 

But he will do well to recolle&t, That our Lok p, 


when he waſhed his Diſciples Feet, ſaid unto them, I J 


then, 
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then; your Lo RD and Maſter, have waſber your Feet, ye 
2 ought to waſh one another's Feet; for I have given you an 

xample, that ye ſhould do as I have done unto you. Verity, 
verily, I ſay unto yu, the Servant. is not greater than hs 
Lok; .neither is he that is ſent, than he that ſent him. 1 
ye know theſe Things, happy are ye if ye do them, John xiii. 
14, 15, 16, 17.—lf he will not allow this to be a Com- 
mand, he muſt own it to be a Practice ſtrongly recom- 
mended by CHRIST to his Diſciples, by his Example; 
and preſſed on them by moving Arguments. 
. Tf I ſhould query of him, Why he, as a Paſtor and 
Miniſter of the National Church (if ſuch he be) does not 
waſh his Hearers and Followers Feet, from the Example 
of CHRIST? I do not ſee how he can excuſe himſelf 
therefrom, without ſuppoſing that the literal Obſervation 
of that Command or Precept of CHRIST, was not in- 
tended to be continued to After-Ages ; but that we are 
only thereby taught readily and chearfully to perform the 
meaneſt Act of Good- will and real Service one to another, 
with all Humility of Mind, as ſelf-denying Followers of 
humble JESUS. If this be granted, I hope he will give 
the People called Quakers, and the Letter-Writer, the 
ſame Liberty of Underſtanding what he calls a Command, 
in relation to “ Breaking of Bread, and drinking of 
Wine, in Remembrance of CHRIST; Hand to ſup- 
_=_ that that outward Act and Performance of Breaking 

read, Sc. was only to point out to his Followers, in all 
Ages, the ſpiritual Remembrance they ſhould have of 
him, and that inward Communion of Soul, and near 
Fellowſhip, which ſubſiſt between CHRIS and his 
Members, myſtically ;—and that he is to them, what Food 
is to the Body; their Suſtenance, Strength, and conti- 
nual Support of Life. And this agrees with his own 
Words; I am the Bread of Life ; he that cometh to me ſhall 
never hunger; and he that believeth on me ſhall never thirſt, 
John vi. 33. And again, I am that Bread of Life, ver. 
48.—1 ſhall only add, That too many, in purſuing the 
empty Shadows and Forms of Religion, are often wholly 
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And for the ſame Reaſon that this Author, and all other 
Proteſtants in this Age, diſpenſe with the Non- obſervance 
of that Command as temporary; I hope he will admit the 
People called Puakers to diſpenſe with what he calls a 
Command for Water-Baptiſm. 
- Befides if he, and the reſt of the Members of the 
Church 4 England, who pretend to believe ſuch a Com- 
mand obligatory on them, can acquit themſelves of it, 
and not baptize any, but ſubſtitute Sprink/ing, without 
any Command for it in Scripture; I hope he will not be 
too ſevere upon us, nor indeed blame us at all, for adher- 
ing to the ſpiritual Baptiſm, and diſuſing the Fater-Bap- 
ti/- wholly, ſince there is but One, as aforeſaid ; and fo 
t Church of England (as appears by her Practice) under- 
ſtands it. For as ſhe uſes but One (or pretends to it, 
without ufing it at all) it is but too evident her Members 
content themſelves with it, without endeavouring to at- 
tain to the Other; or even recommending Mankind to 
3 the Experience of it: And it is obvious, that 
ultitudes of People are ſo deceived thereby, that they 
are taught to believe, "They are thereby made Members of 
Cnri1sT, Children of GOD, and Inheritors of his King- 
dom. Nay it further appears, by the Liturgy of that 
Church, that the Ceremony of Sprintling is called and 
accounted Regeneration, —A notorious Proof of the perni- 
cious and hurtful Conſequence of continuing an Outward 
and viſible Sign, and neglecting the Inward and ſpiritual 
Grace. For what horrid Murders, Thefts, Adulteries, 
Prophaneneſs, and all manner of Wickedneſs, are com- 
mitted by ſome of theſe pretended Children of GOD? 

In Page 12 (relating to Breaking of Bread, &c. in Re- 
membrance of CHRIST) he allows, That Believers par- 
rake of the Body and Blood of CHRIST in a ſpiritual Man- 
ner: For he could not avoid that Conceſſion, becauſe it is 
impoſſible to be partaken of Outwardly and Literally. 
And then ſays, All this will never prove that we need not do 
that CHRIS has expreſiy commanded to be done. 
But he will do well to recolle&, That our LoR p, 
when he waſhed his Diſciples Feet, ſaid unto them, I 


then, 
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then; your Lo RD and Maſter, have waſber your Feet, ye 
= ought to waſh one another's Feet; for I have given you an 

xample, that ye ſhould do as I have done nnto you. V. erily, 
verily, I ſay unto you, the Servant. is not greater than hts 
LoKRD ; .neither is he that is ſent, than he that ſent him. if 
ye know theſe Things, happy are ye if ye do them, John xiii. 
14, 15, 16, 17.— If he will not allow this to be a Com- 
mand, he muſt own it to be a che N hy 4h recom- 
mended by CHRIST to his Diſciples, by his xample; 
and preſſed on them by moving Arguments. 
If I ſhould query of him, Why he, as a Paſtor and 
Miniſter of the National Church (it ſuch he be) does not 
waſh his Hearers and Followers Feet, from the Example 
of CHR1sT? I do not ſee how he can excuſe himſelt 
therefrom, without ſuppoſing that the literal Obſervation 
of that Command or Precept of CHRISTH, was not in- 
tended to be continued to After-Ages ; but that we are 
only thereby taught readily and chearfully to perform the 
meaneſt Act of Saod-wilf and real Service one to another, 
with all Humility of Mind, as ſelf-denying Followers of 
humble JESUS. If this be granted, I hope he will give 
the People called Quaters, and the Letter-Writer, the 
ſame Liberty of Underſtanding what he calls a Command, 
in relation to “ Breaking of Bread, and drinking of 
Wine, in Remembrance of CHRIST; —and to ſup- 
— that that outward Act and Performance of Breaking 

read, Sc. was only to point out to his Followers, in all 
Ages, the ſpiritual Remembrance they ſhould have of 
him, and that inward Communion of Soul, and ncar 
Fellowſhip, which ſubſiſt between CHRIST and his 


Members, myſ/tically ;—and that he is to them, what Food 


is to the Body; their Suſtenance, Strength, and conti- 
nual Support of Life. And this agrees with his own 
Words; I am the Bread of Life ; he that cometh to me ſhall 
never hunger ; and he that believeth on me ſhall never thirſt, 
John vi. 33. And again, I am that Bread of Life, ver. 
48.—1 ſhall only add, That too many, in purſuing the 
empty Shadows and Forms of Religion, are often wholly 
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diverted from earneſtly deſiring after the Enjoyment of 
the Subſtance ; which this Author ſeems not afraid of. 

In Page 13 he ſays, "That “ Chriſtians may give Ti- 
tles of Honour, ſuch as are uſually annexed to certain 
„Offices.“ But overlooks, or paſſes over in Silence, all 
N. Barclays Arguments againſt applying Titles falſely to 
Men who poſleis not thoſe Virtues implied in their Titles; 
and of giving no Titles to Poor Men, though they poſſeſs 
thoſe Virtues; and brings nothing to prove the Uſe of 
Titles, but a Miſrepreſentation of the Conduct of Fe/tus 
the Governor, to ſhew, if he could (or lead weak Minds 
to believe), that Paul was led by Cuſtom to apply the Ti- 
tle of AH Neble to Feſtus, when he deſerved it not. 

In order therefore that no Perſon may be impoſed upon 
by him, I recommend the Reader to the Peruſal of the 
whole 25th and 26th Chapters of As; by which it will 
appear, That Fus was not Paul's Enemy, but his 
Friend: For when Fe/tus was at Feruſalem, and the Fews 
deſired Favour of him againſt Paul, That he would ſend 
for Paul to Feruſalem, in order for them to lay wait in the 
Way and kill him; he told them, Paul ſbould be kept at 
Celarea, and that he himſelf would ſhortly depart thither. 
And when he came thither (with thoſe Jews who were 
Accuſers of Paul) to pleaſe the People of the Fews, he 
aſked Paul, If he would go up to Feruſalem, and be judged 
there? But when he ſaid, I fand at Cafar's Tudgment- 
Seat, where I ought to be judged—thus appealing to Cæſar, 
Feſtus attempted not to ſend him to Feruſalem (knowing 
doubtleſs the Fews Deſign) but unto Cæſar. | 

How unfairly therefore the Author has ſtated the Caſe, 
to ſerve his Turn, and to traduce X. Barclay's Words, is 
very evident to every impartial Reader. So that his ſay- | 
ing, Teſtus did give IVay to the Fury of the Jews again/l 
Paul, and that he was a very wicked dy wg who to do the 
Jews a Pleaſure would have betrayed the innocent Blood. — 
appears to be a manifeſt Untruth ; very unbecoming a 
Man of his Pretenſions. Though as Fe//rs believed not 
Paul's Doctrine, he might through Ignorance ſuppoſe, 
much Learning had made him mad; which made hand > 5 
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am not mad, Moſt Noble Feſtus, Oc. yet this does not 
prove, That he would have betrayed innocent Blood. 80 
that this Author has been very far from gaining his Point, 
by his Fallacy and Quilble (to uſe his own Words). . And 
he very artfully avoids taking any Notice of Barclay's Ar- 
guments againſt vain Compliments and empty Titles, becauſe 
he could not defend them. As for the giving ſuch Titles 
as are annexed to certain Offices, no real Puaker denies 
that; for we diſtinguiſh Men by their Offices, as “ King, 
“ Prince, Duke, Biſhop, Lord, Judge, Juſtice, &c.” 
But why one ought to be called his Majeſty, another his 
Highneſs, another his Grace, &c. muſt be left to him to 
be ſhewn. 

In Page 14, he affects to appear very learned (though 
very weak) in his Arguments for the Corruption of Lan- 
guages, contrary to the Scriptures ; and, in Effect, pleads 
for putting the Accuſative Caſe before the Verb, and de- 
ſtroying the Diſtinction of Singular and Plural Numbers, 
in e to the Rules of Grammar, and found Learn- 
ing—as a Time-ſerver and Mangleaſen, and in Contradic- 
tion to the Apoſtle Paul's Exhortation to the Romans, viz. 
Be not confurmed to this World; but be ye transformed by the 
renewing of your Mind, that ye may pre de what is that good, 
and acceptable, and perſect I/ill of Gon, Rom. xii. 2. 

In the next Place, he accuſes the Letter-Writer with 
&« a far greater Abuſe of Words than what he would re- 
„ form,” by calling the Diſtinction of Singular and Plu- 
ral Numbers, * the plain Language:“ which is very ab- 
ſurd; becauſe he knows what is intended thereby, is to 
peak plainly, Thou and Thee to One [as he doth to Gon. 
in his Prayers] and Je or Yzu to more than One: We 


knov it 1s plain Language, or rather plain Truth, to ſpeak 


the Truth from our Hearts. But there is ſo much en- 
bling and hing among ſuch as uſe the cuſtomary Way of 
opeaking (and much more than among the People called 
OVrakers) that it is equally deteſted by all truly religious 

People. 
In the ſame 14th Page, he quotes R. Barclay's Words, 
viz, It is nat lawful for Chriſtians to kneel, or bow the Beds, 
C 2 Th 


— —— —_— 
. —— —————— 


er uncover the Head to any Man, &c. and then ſays, “ If 
this is not lawful; then ſome Law of Gop forbids it. 
“ Can you ſhew me that Law? If you cannot, then the 
„ {crupling this is another plain Inſtance of Superſtition, 
„ not Chriſtianity,” _ | | 

'T his looks too much like cavilling.—I may as juſtly re- 
tort thoſe Words upon him, and ſay, Fit be lawful ta 
bow the Body, or uncover the Head to any Man, then ſome 
Law of GOD command: it. Canft thou ſhew me that Lato? 
4 then cauſt not, then the pleading for it is an Inflance of 
wuper/t;tion, not Chriſtianity. 

However, if he will produce any Scripture under this 
Diſpenſation of the Goſpel, or any Example from the 
Practice of CHR1ST or his Apoſtles, for bowing or un- 
covering the Head to any Man, how Great ſoever, he 
will be likely to gain his Troy and convince us of our 
Error; and till then, all rue Quakers, ſo called, will 
diſuſe it; becauſe they are convinced by the Law of Gop 
in their Hearts, that they ought not to do it; and that 
Law they dare not tranſgreſs. | 

As to R. Barclay's Propoſition, relating to Superfluity of 
Apparel, Games, Sports, and Plays, he aſſents thereto, in 
Page 14; but with this Obſervation, That the Sin of ſu- 
perfluous Apparel lies chiefly in the ſuperfluous Expence. In 
which he is not Jeſs wrong in his Judgment; for Super- 
fuity is very extenſive, and relates not only to the Ex- 
pence of Apparel, but to the gay Colours, fooliſh Modes, 
and never-/pttled Faſhions of it, and the ridiculous and 
immodeſt Manner of wearing it; as intended to gratify 
the vain Minds of ſinful and unregencrated N 
It is evident, That a Servant can wear as large a Hoop-\ 
Heity-Coat as her gs K act a fourth Part of the Ex- 
pence—and with the ſame Vanity of Mind. Does the 
Superfluity of this then chiefiy lie in the Expence *— The 
ſame may be qblerved as juſtly in relation to almoſt all the 
Clothing of both Sexes l 

What he ſays likewiſe in Page 14 and 15 of Make- 
« ing a Point of Conſcience to differ from others, as to 
« the Shape or Colour of our Apparel,“ —is very unfriend- 


ly 
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ly and unjuſt ; becauſe he muſt know, That the People 
called Quaſters refuſe to wear no plain and modeſt Colour: 
But if they think the Wearing of Gold and Silver Lace, 
and ſcarlet Cloathing, or other gay Colours, not ſuitable 
to the Gravity of Religion, ought he, as a pretended Ræ- 
armer of Mankind, to account that an Error? Surely he 
is hard put to it, in finding Faults with the Drnakers, to 
deal in ſuch Trifles, for want of greater Errors in their 
Principle : But as the Poet obſerves, 


Impedit ira animum ne poffit cernere verum. 


We are not ſo formal as a late formed Society to confine 


our Members very much to the Colour - Grey ; nor fo ſu- 


perſtitious as he, and all other Preachers or Teachers be- 
ſides, who confine themſelves moſtly to Black or Grey— 
to oblige our Miniſters or Preachers to wear ſuch Colours. 
An Evidence that we, as a People, place no Religion in 
Colour, but in a ſelf-denying Life in all Things. 

Do the Scriptures direct Miniſters to wear a Black Robe 
at one Time of the public Service, and a J/hite one at an- 
other ?—Is not this Superſtition ? If not, what ſhall we 
call ſo, and where ſhall we find it ?*!The Charge there- 
fore of Superſtition returns upon himſelf. 

In the 15th and laſt Page, he ſays, ©<* Refuſing to 
„ Swear is no Part of Chriſtianity, for CHR1sT himſelf 
« anſwered upon Oath before a Magiſtrate : Yea, he 
« would not anſwer until he was put to his Oath.” 

In this he has made (if true) an entire new Diſco- 


very, not thought of by the moſt violent Perſecutors of 


/ 


pur Friends for not ſwearing ; but ſeems wiſe ae what 


. 1s written, in — That CHRIST world not anſwer 


till he was put to his Oath, 
We only read, That when the High Prieſt had heard 


bis Acculers (the falſe Witnefles) he ſaid unto him, An- 


ſwereſt thou nothing, &c.? but Jes Us Held his Peace, Matt. 
xxvi. 62, 63..-Now how this Author came to find ow, 
that it was for want of an Oath, I cannot conccive,  - 
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It appears to be very clear, that when the High Prieſt 
adjured him to anſwer, and thereby exhibited his Autho- 
rity and Command, our Saviour ſubmitted thereto, and 
obeyed his Command, by anſwering ; but for what Rea- 
fon he held his Peace we know not : But this we know, 
'That the High Prieſt's ſaying, I adjure thee, &c. was his 
own Act, and not the Act of CHRIST. 

If he could prove, that CHRIST had faid, I fvear by 
the Ltving GoD ! Or that he had taken the Book of the 
Prophets in his Hand and kiſſed it, it would have been an 
ampl2 Precedent for the Method of Swearing, now too 
much uſed ; for which, na Goſpel Proof can be found. 
But in this Caſe, ſo far was CHRIST from taking an 
Oath, that he only anſwered the High Prieſt in plain 
Words, without ſaying, by the Living GoD, or any 
Thing like it; for the Text only ſays, Jeſus ſaith unto 
him, &c. ver. 64. Which cannot be eſteemed an Oath ; 
and which, if he had taken an Oath, would have been a 
flat Contradiction to his own Precept before given to his 
Diſciples in theſe Words; But I ſay unto you, Swear not 
at all ; neither by Heaven, fer it is GoD's Throne; nor by 
the Earth, for it is his Foot-ſiool ; neither by Jeruſalem, for 
it is the City of the great King. Neither fhalt thou ſwear by 
thy Head, becauſe thou canſi not make one Hair I hite or 
Black. But let your Communication be Yea, Yea; Nay, 
Moyer For whatſoever is more than theſe, cometh of Evil, 
Matt. v. 34, 35, 36, 37. And fo that of the Apoſtle 
Fames, Above all Things, my Brethren, Swear not; neither 
vy Heaven, neither by the Earth, neither by any «ther Oath. 
But let your Yea be Yea, and your Nay, Nay; left you fall 
into Condemaation, James v. 12. 

Thus, my Friend, have I gone through my Remarks on 
the ſaid Pahiphlet; though I have no Delight in Contro- 
verſy, nor ſhould I have engaged in it, had it not been for 
the Sake of Truth, and to take off the falſe Gloſs that the 
Author thereof has covered his real Deſigns with, „of 
« deceiving the Weak, and leading them to believe all he 
© thinks fit to impoſe on them.“ 


As 
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As for the Letter-Writer I know him not, nor who he 
is, neither have I ſeen the ſaid Letter, or any Copy of it, 
and therefore am no Judge of his Performance ; but I ob- 
ſerve this Author (on whom I have made theſe Remarks) 
in the Concluſion of his Letter, tells him, That he trou- 
bled not wy A with the perſonal Refleftions, which made up 
ſo great a Part of his Letter. Whereas if they were not 
juſt Reflections upon him, or his Conduct, he would have 
done well to have ſaid ſo much in his own Defence; and as 
he has not thought proper to ſet his Name thereto, I think 
myſelf under no Obligation to. expoſe mine to him. But 
it ſeems clear to me, he had ſome other End in Publiſhi 
his Anſwer to the Letter-Writer, than for his Information 
(elſe he would have wrote to him privately) which was ra- 
ther through Envy, to miſrepreſent our Principles in the 
Eyes of the World ; and more particularly among his 
own People, whom he is unwilling to loſe; and J fear 
from ſome ſiniſter Views, of which I wiſh he may be clear 
in the Sight of Gop; before whom we muſt all appear, 
to give an Account for all the Deeds done in the Body, 
whether Good or Evil ; which that he, and all Mankind, 
may be above all Things concerned for (that their Lives 
may be bleſſed, and their Latter Ends happy) is the earneſt 
and fervent Deſire of, 


Thy Sincere F riend, 


* * 
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